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INTRODUCTION

Despite the enormous popularity of Clement of Alexandria (c.150-215

cE) as a subject of academic enquiry, it seems to me that he remains a

puzzle, and there ,rre many retrsons why. He is far from being the
'embodiment' of a particular ecclesiastical tradition (Roman

Catholicism,l E^ste..t Orthodoxy,2 or liberal Christianitys). He is also

not a forerunner of Thomas Aquinas, who 'baptized' Aristotle in the

same way that Clementwas supposed to have Christianized Plato. Instead

of making efforts to label Clement of Alexandria, I have tried to meet

him as he was and where he was. He was a man on an intellectual and

spiritual journey, who ultimately found his academic harbour in
Alexandria. He was full of passion in his search for a universal route
to salvation potentially acceptable to all, Jews and Gentiles, men and
women, free and slaves, the poor and the wealthy. He offered his
followen a theology which was an alfirmation of life, potentially leading
towards harmony between faith and reason. He was also a very eclectic,
creative author who did not hesitate to use many threads to compose his
own tapestry. Sometimes to our modern taste there are too many levels
and directions in his discourse, there are too many colours in his
tapestry and this may distract our attention from his main arguments. If
an analogy to music can help, Clement was a very gifted musician able to
play many instruments with equal ease. His works echo a great scale of
sounds, and never just one, monotonous, rh)'thm or topic. From this
synphony I have chosen to trace just one of the tJremes, which is

1 For this view, see F. D4czkowski, Koicio:t - egap a,?ilug Klme sa Alehsandryjshicgo
(Lublin: KUL, 1996), p. 18. The Polish author in his introduction to his book stresses the
similarities between Clement's ecclesiology, based on the relationship between the church
and love, and the teaching of Luman gmtiumS.
2 See A Choufrine, &usis, Tlvophanl, Tlvosis: Stttdia in Clcntcnt of Alaandria's
AWoprtation of his Barhgrottnd (Patristic Studies, 5; New York, Bern and Orford: Peter
lang, 2002), p. 8 and n. 30.
3 See RB. Tollinton, Clnnent of Abxandrb: A Stu.4 in Ctvistian Liberalism (London:
Williams and Norgate, 1914).
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fundamental to his ttreolog)r the christian potential to achieve .perfec-
tion' (releiororg).

I deal with the *.-,: of Christian perfecron from a specific angle,aiming to add a new dimension ,o o,rr understanding of the ancientscholar's thought. Many previo.rr rt,rdi,., have debateaiJa.p..rdenceon various schools of Hellenistic philosophy, his use of philo ofAlexandria, his contribution to the d'evelopment of christian doctrineand his comprex connecdon with Gnosticism (specifically with theschool of valentinus). This examination critically reviews all irese leads,but its particular contribution is to highright the influence of Hellenistic
Judaism on Clement's work. H. .i.o.rrrtered this through lariousteachers, through 

.,the Jewish sapiential literature 
".rdo-lut.r, 

inAlexandria, in philot Lry.r. Mi study shows that Clemenr ofAlexandria respected the value or larious Judaeo{hristian documentsand was also well acquainted wirh Jewistiima*ery.*-l"iy*i.*, trri,esteem and familiarity did not simply appeT * u by_product of his yearsin Alexandria' Arso, his adaptatioo or arir..y.wish riterary sources had adifferent purpose from the use made of them by his fetow christians ofthe same period such as-Justin Martyr, Tertunian and origen. clementof Alexandria, commonly- tuU.U.a by'moderrr r.f,oU.rt ii Iu' Cfrnr,iunPlatonist', differed 
l* *:- 

in-his appreciation of theJewish legacywithin a christian ethos. This rtuay rrope, to reveal a diffeient image ofClement of Alexandria from tt e one ,,it i.r, i, commonly known.setting Alexandrianlretenisfi6-;uaaism :., my central reference I donot wish ro repear what has beln so bri'iantly saia Arealy aUoutclement's accommodation of philo of Arexandria,s thought. I hope tosay more' certainry recent research into cremen,', uaupoio' or rt ito,,theology has inspired.Ty 
"T_ 

irru.rtigtiorr, bur I also contend that a
lT*:: :o::lm.ofJewish u"a-J"au.oiiirtian literary sources needs toDe reconsidered since they inspired Clement,, tfr.otogi.J fosition,including his cenral theme 

"r 
crtir,i"r, perfection. However, Irecognize the hermeneutical limits of my.study. Unlike Jusrin Marqn,clement of Arexand.ria,was silen, ,.g-ulairrg the details of his ownintellectual and spiritual journey ,""irat christianity, and failed toprovide any informad"",3!-g"] the theological background of his rurors,particularly pantaen's_.. Srill, h-is *itirrgr';orrtain enough evidence msuggest that his christianity, theorogy rnd exegesis were inspired notonly by 'arious Greek philosophicur'.orr..pt". I do not wish to disputethe commonly accepred view tiat ,rr.r. irrii,r.nced clement, bur rather

- -
4 Although I use the notion_Jrrdaeochristian', I am aware of its problematic semantics,recendy noted by Iudith M. Ueu,^91*11"" ta*irrr"^ rr"t"r*U and CtraccaRoman Wodd(Oxford: Oxford'dnivenity press, 2004), p. g0O

Inttodnction

to provide a fuller picture of his intellectual influences by showing the

way in which his knowledge and appreciation of the Hebrew andJudaeo-

Christian traditions shaped his work.

r. Trm Cressrc Drrnr"rrvra

The classic dilemma facing scholars in their approach to Clement's

philosophical legacy may be summed up by the nvo following questions.

Was Clement of Alexandria a Platonist, who, like Philo before him,

expressed his faith in a Platonic/Hellenistic form and language? Or, was

he a profound Christian who 'baptized' Platonism much as Aquinas later
'baptized'Aristotelianism? Scholars such as G.W. Butterworth, C. Lattey,

J. Gross and more recently W. Baert and S.R.C. Lilla represent the first
view.5 But others including W. V6lker, E.F. Osborn and lately MJ.
Edwards and N. Russell incline towards the latter opinion.6 It seems that
in this dispute so far tntiurn non dahn. However, my study presents and
argues for a third way. My starting point is to re-examine Clement's
connection with the Hellenized form ofJudaism that he encountered in
Athens and later through his encounter with Pantaenus and the work of
Philo of Alexandria. Was Clement a 'God-fearer' himself who in the final
stage of his search for a universal route to salyation turned to
Christianity? There is sufficient material in Clement's oeuwc to confirm
that his understanding of Christian theology, along with his project on
the achievement of perfection,/maturity (retreicoorg),7 was not exclu-
sively inspired by the famous Platonic postulate of assimilation to God
(Tlwaet. 176 b). It is also possible to see its roots in the Hebrew

5 G.W. Butterworth, 'The Deification of Man in Clement of Alexandria',/S 17 (1916):
157-172t C. [,attey, 'The Deification of Man in Clement of Alexandria: Some Funher
Notes', rlfS l7 (1916): 25742; J. Gross, La Divinisatimr du chretbn d'apr* lzs Pira grecs:
CoTttribution historique ti Ia dntrhu de ln gnice (Paris: J. Cabalda et Cie, 1938); W. Baen, '[.e

thdme de la vision de Dieu chez S. Justin, Cldment d'Alexandrie et S. Gr6goire de Nyssa'.
FZPhTh 12 (1965): 39-97; and S.RC. Lilla, Cbment of Alexandria: A Studg in Christian
Platonisrn and Gnostirism (Oxford: Oxford Univeniw Press, 1971).
6 W. V6lker, Der uah.rc Gnostihn nath Klemms Alzxarnlrinrs (Berlin and Le ipzig: Akademie-
Verlag and J.C. Hinrichs, 1952); E.F. Osborn, TIu Beginning of Cbistian Philosopht
(Cambridge: C,ambridge University Press, l98l); MJ. Edwards, Origm agaitx Plalo
(Ashgate Studies in Philosophy and Theology in l-ate Antiquitp Aldershoc Ashgate.
2002); and N. Russell, Thz Docrriru of Deifwation in thz Creck Patristio Trad,itimr (Oxford Earlr
Christian Studies; Oxford: Oxford University Press, 2004).
7 This crucial, multi+emandc term from Ciement's vocabulary refers lo the achievement
of spiritual and moral maturity. Tetreicoorg is one of many expressions in Clement's
vocabulary which mean ultimate Christian perfection. It is a key term in my snrdy, as it
refers to the aim of the whole process of ethical and spiritual transformation. For more
information on Clement's theological vocabulary related to perfection, but in the context
of 'deification', 

see Russell, Dntriru of Deificariol,, pp. 122,33741).



-r*,*rr,, *,rcu,ar,y in K::::Ti,r, ;and s om e passase sof the New Testamente such as paut's theology from Galatiar* i-4.,u kthis light' rhe hermeneutical position represented by Butterworth, Latteyand Lilla must be readjusted. But arso the second analysis of clement asthe embodiment of an earlv church Father with at most a minimar
attachment to the Hebrew tradition is one*ided. It assumes a sort ofseparation of Christian thought during the second ...rt,f cn i'Alexandria from its naturar connection wi"th HetterristicJudai# Such aview has recently been challenged by Rajak,s and Lieu,situdie#r ,if.i
rrace more complex lines of the emergence of christian identityin a very
compelling way. These revisions of established ideas regarding'christian
and Jewish communications in my view illuminatr the'puzzre of
Clement.

contrary to Eric osborn'slz strong statement on clement of
Alexandria's negative-attitude to theJewi, what appears in many praces
in the ancient scholar's oeuwe is more multifacetJand astonishing. His
attitude to the Jews and Hebrew theology differs from that of other
contemporary sources such as Tertullian,rs Melito of Sardis (On ttu
layha) 

or the Epistlc to Dogmctus. Recently pagetla fr^ pr.r.rrt d) _or
balanced assessment of clement's rerationship witb the Heilenistic-
Jtys 

ethos' In my opinion, clement's relationship with Hellenistic
Judaism and Judaeo-christianity, represented by his u.q.ruirrt .r.e withthe literature but also with individuar theoiogians, was far fromaccidental, marginal or superficial.rb Clement inhabited the imagery

8 c' Mosser, 'The Earriest patristic Interpretations of psalm g2,Jewish Antecedents, andthe Origin of Christian Deification,,.,iZSSitf l tZbOSj, S0_Ze.
9 The term 'New Testament'shouid u. 

"*a 
n .y Lefulry, as what crement understoodbv it differs from our post-Athanasian -.rning1 on ttris ambiguity, see J.A Brooks,'clement of Arexandria as 

1.wg.r, to the Deveroiment of th. Nerv Testament canon" sc9 (1992): 41-55; and p. Balll 'Evidence r-.,'rirryt*,ristian canon (second and rhirdcentury)' in L'M' McDonatd andJ.A. Sanders <.ii, ,* canon Debatei on ttn origrru onaFonmtion of tlw Biblc (peabody, Mass.: Hendricrco., 
'pr.Unfr.rs 

,2002),pp. 322_g5.l0 Noted by Mosser, .Earliest patristic trr,..p..,",ior,"., p. 57.1I I am particularry indebted to J.M. Lieu, chfutian ldzntiry, and, Neither Jeu nm Greeh.constnning Earrg christinnity (srudies of the New Test rrr.rrt .r,d its world; Eiinburgh andNewYork T&T Clark,zC,o"g:*: 2002), esp. pp.-it_+ZrT.R4ak, T.tuJarishDiataguctutthCtreece and Ronw, Studics in Cuhtnal and Sociai t"*ri;* (Leiden: EJ. Brill, Z00Z).12 see E'F Osbom 'ph'o and clemenc qoi.t con"..rion and Noetic Exegesis,, spA 10(1988); 108-24: 'The relarion between ptriti a.ra cr.-.rr, of Alexandria becomes clearerwhen we consider Clement,r 3 see the brier, ""; ilil:ff 
":.Tttrt'"",ff ,;Hf ̂ ;y;X 

ti;:$T;,S.'"'.:l;Fathers; London and Newyork: Routledge, iOUl, pp. +Z_St.
14 J.C. Paget, 'Clement of Alexandria *j ,rr.f."[f s;;z 5l(l) (1998): 86_92.l5 clement's connecdon wrtrr,Juaaeo!\ri1ri..ii-"g..y."d theology is evidenced by hisrelationship with, for instance, the so<alled t ato o\iirrooaoften quoted in his oeuvre, cf.o' von stihlin and u. Treu, cranmt Abxannrimut kgi,r* 1c,cs,4; Berlin: Akademie verlag,

Introd,uction

of the old Testament very well; in addition, he continually had in mind

the Mosaic law which he saw in a positive light. Clement's theological

assessment of God's self-revelation in and through the divine Logos was

.oot.d in the Hebrew Scriptures and sapiential literature, the metaphors

andimagery of which were available to him in the Septuagint. However,

it is dfficult to assert that there was one dominant influence on

Clement. The effort to see Clement of Alexandria just as a Christian

platonist or a Platonic Christian eliminates HellenisticJudaism from his

background, but in stressing the importance of the latter, I do not wish

to dlny the influence of the former. In Clement's well-integrated

hermeneutics, there are some points when he is very close to Philo of

Alexandria, at others he inclines towards Plato and the Pythagorean

radition, while there are also occasions when he shares common

ground with some of his heterodox Christian opponents. Like Philo

6.fore him, the Christian scholar was very keen on the assimilation of

various traditions. But there is a crucial difference. Philo had probably

never heard of Jesus of Nazareth; therefore his theory of ascent to the

transcendent C'od remained centred on a metaphysical meditation on

the mind of God - the Logos. More than a hundred years later Clement

heard aboutJesus of Nazareth - although we do not know which version

of the narratives aboutJesus reached Clement first - and accepted Christ

as the divine Logos. Therefore, from a christian perspectivc, clement

took an important step beyond Philo. on the other hand, like Paul,

Clement's favourite apostle,r6 Clement converted to Christianity while

preserving a very high opinion of Hebrew wisdom. unlike Paul, our

Titus Flavius ClemenslT was much better acquainted with Greek culture

and more open to late-Hellenistic philosophy-

clement's sympathy for the Hebrew scriptural ethos is revealed in a

number of ways. First, there is the ubiquitous Presence of the Old

Testament in his oeuwe. The Hebrew biblical motifs examined by van

1980), p. 27. Commenting on this relationship, J. Loman observes: 'clement and Barnabas

are to be seen as products of ttre same Christian environment, in the context of the raried

theological climaie of Alexandria during the second century' (}' Loman, 
'The Letter of

Bomabas in Early Second century Egypt" in A Hilhorst and G.H. Van Kooten ledsl' Tlu

Wi.sdmn of Egpt: Ianish, E@rt, Chrkti,;, and Gnostic Essays in Honour of Germd P' Lttttihhuizen

tAncien;Ju;;ism and Early Christianitp Leiden and Boston: EJ' Brill, 20051' pp' 2474b

(24e).
16 Clement uses many respectful adjectives to refer to the apostle^such as for,example in

the StrcrnaUis oeios, ,rhe dMtre' - Strom.11.8.4,109.3; V.57.5; yeuvcio5, 'the noble' - Sh'om.

II.136.l; [I.61.2; V.18.7; 80.1; VI.l.3; uqxdpros, 
'the blessed' - Sfivt"' [I'51'2; xqtros'' 'the

honourable' - Strom.Y.34.2:but also he stresses Paul's dependence on the Old Testarnent -

Stron.l\.134.2.
17 Tria norninawas a sign that Clement was a Roman citizen'



Clement of Alzxandria

den Hoekr8 reveal clement's affinity to theJewish aporogecic tradition,
although he maintains his independen.elte S..;";,'rh. Lirirti".,scholar is unusual among the early Church Fathers in professing aprofound attraction to Moses as a jewish 

_Fgrr. .nd p"rticrrlarly as atheologian with unquestioned auiroriq,.zo'Thi; 
-rf. 

;.;;; ,r.,expressis ue,his terrns in which he identifies himself with the Jewishtradition.2l Fourth, we have the argume n ,* ,ilurrJ, l"frr.. 
"*..theologians of his time, for insrance Te-rtullian orJustin y1ur$rrhe didnor compose any anti-Judaic treatises.z3 Here, the explanation it at merewere noJews in the Alexandria of his time (i.e., during th. r..orrd h",,of the second cenrury cr)za and he did nor encounter Jews is too

18 A' van den Hoek, cbrnent of Arexand.ria and his tJse of phitn in ilu ,stronatcis,: 
An Ea,rttchristian Reshaping of aJadsh Model (supplement ro Vigiliae christian.., g; L.ia.rr,'E';.;;ri,1988).

19 lbilI., p. 47.
20 lbill., p. 50.
21 

. 
For_instance, talking aboutJewish history, Clement states in St on.,II.lS.l:.What is thepoint of presenting you with evidence of further examples of faith out of our [rjpiu]

lit:yt' 
(t-T. J. Ferg'son [strornatzis: Boohs r-3 lTtre Fathem of the church, g5;

washington: cathoric Univenity of America press, l99r)l; emphasis added). on anotheroccasion, while commenting on the biblical concept of the creation of human beings asGod's image and likeness (Gen. 1.26) Cl.-.rrt rt^lJr, .Is not this the way in which some ofour papb [rrvis rciv ripsreporv] accept the view that a human #r"g i^ received' according^to.the image" at birth, uut witt ,..rr.. ..u..o.ding 
to likeness,, later, as heattains perfection?' (strotn 

,rr.l.?1.6t 
,,.trr. Ferguson). while stihlin reaves this placewithout reference, the polish editor of the stu;aa points to Irenaeus, Atra. haer. v.6.r.However it is possible that clement had in mind phiro's opif.,l44, which as a philonic

treatise was we' known ro clement and quoted in many other places. philo thus wo'rd beone of 'our people'. Another example of cl.-.rrt', seriundenlndi"g i, i" irr .ut.zz.z,'For 
life wourd fail me, were I to undertake a go ou.. the subject in detail, to expose tieselfish plagiarism of the Greeks, and how ,rr.] .rui- ,t. discovery of the best of their

f3ct!1e1-wtrich ttuy haae reeawd fron,s [nay' 
',iua, 

,i*rO"r,ri;irir"*]."1]""'22 TJ' Horner, Lbtening n T'ry,pho: Jtutin ni"^it nd"s.,* n"c-xiairarsibii.rt Exegesisand Theology,28; Leuven_an9 la.isip.eters, Z6Ofl, pp. rs_gZ.23 Eusebius' (rrvI'13'3),Jerome's tot "lr. 
'*j'Lnd much later photius, (cod.'r)testimonies about clement's wo rk the Eccl4siastirat i-ano, or ,tgainst tttzJu^ilaiztt\could havecautioned his fellow christians against returning ro some pracdces (i.e., circumcision) inthe same way as Paul's warning against retumingio trr. uw u.a its customs in Gal. l.G9 andPhil' 3'14. I agree with pageis ibser'a,i"^, 'fi.,, 

;..Tct was written againstJudaizingchristians and notJews. Secondry, Eusebius notar, una there is no reason to doubt theinformation he gave us, that this was a wo.k ..qr-r.rJbvAlexander Bishop ofJer'sarem. Ithad nothing to do with the demands or *r.'at.*"trarian christian community, (paget,'Clement 
of Alexandria and theJews,, p. g3). 

-- ---

,1-""f; flHo,fficakonclusion, 
.aftr,""gh certain echoes of rabbinic exegesis may be.,0:*,,:1ia."..;il;+:,q"9,T:].[TTi:Hffff :"jrT"."fr."T:*::S:trand Christians to discuss exegetical and thlological maiten.', wrrite Clemenr seems to havebeen acquainted with at least oneJew in the cii, -oraof hi" knowledge ofJudaism appears

Introd.uaimt

radical.z5 In a passage from the second Strom.ata iS author expresses the

purpose of the Stromn'teis'

In these terms I suppose it follows that in facing charges levelled

against us by the Greeks we use a few passages of scripture, and it

,riu, ,rrrt out that theJew in listening to us could experience an easy

corru.rsion, on the basis of his beliefs, to the person in whom he has

had no belief'26

The fifth point concerns clement's very warm and welcoming attitude

towards the Mosaic law.27 Finally, the ancient theologian, here com-

mentator, is also aware of the limiS of theJewish understanding of God,

and therefore he promotes a dialectic model of Christian sellunder-

standing as'the third race',28 which encompasses, rather than excludes,

; l-* b.." 
".q"t*d 

at second or third hand' (C. Haas, Abxa:tt'tlria in l^te A6i'uity:

Topographl a"a s;;;al conflirt [Balttmore and London: Johns Hopkins University Press,

fggZj, 
'pp 

l0b-f06). And similarly Van den Hoek: 'The problem is, however, that the

Christian writers [Clement and Origen] were Greeks without aJewish upbringing or ev€n,

in the case of Clement, much contactwith a livingJewish tradition. Their knowledge of

Jewish biblical interpretations, therefore, must have derived primarily from their readings,
"*t 

it" ,tr. world of Creek grammarians provided them with some other tools' (A Van den

Hoek, 'The C,atechetical School of Early Christian Alexandria and its Philonic Heritage"

I{TR90 tl997l: 59-47 [82]).
25 Smallwood states: 'TheJews in Alexandria, however, even if quiescent for many years'

were not extinct. In the late second and early third centuries they re-emerge, though now

in the theological conflict with the Christians rather than in political conflict with the

Greek' (8.M. Smallwood, Tlu Jrus undzr Roman Rulz from Ponp\ ta Diocbtian: A Stttdl in

PohtiralRzlatilyns [Studies inJudaism in LateAntiquity,20; Leiden: EJ. Brill, 198f ]' p. 517).

On the other hand Edwards observes: 
'No city of the Mediterranean world played host to

such a large population ofJews as Alexandria in the time of Origen (e'18b-c254 a)' and in

his earliest works we meet allusions to a "Hebrew" who introduced him to Biblical

criticism' (Edwards, origat, agairct Ptaro, p. r2). Edwards points to origen, Princ. 1.3.4 and

IV.3.14. See also a very hilpfu1 note by Paget, 'Clement of Alexandria and theJews', pp. 94-

95.
26 Stnm.II.2.l (trans. Ferguson).
27 Yan den Hoek, states: 'There is no trace of a negative attitude towards the I-aw in

Clement. He defends the position of the law against the attacks of the followers of Marcion'

He does not, moreover, echo the negative naluations that are well knovm from other

Christian writers, nor does he inte.preithe law exclusively as a prefiguration of Christ"' As
'other 

christian writers" Van den Hoek points to Tertullian (clzncttt of Abxandrin attd' his

Use of Philo, p. 228).
28 This concept of ,race' is not Clement's original invention, as it appears also in Hermas,

Sim.9.l7.b;20.i; DioS. l; and Apobg of Aristides 2.1. For a frrller account of the 'se of this

category in early christianity, see 1.Ivr. l)eu, Image and. Rzatit}: The Jats in tlu world of tlu

Christinns in ttu gcon^d Century (Edinburgh: T&T Clark/Continuum, 1996)' pp' 16't-771 and

N. Denzey, 'The Limits of Ethnic C,ategories', in AJ' Blasi,J' Duhaime and PA' Turcotte

(eds), Hannbe, of Ear\ christiani4: sociat sciatn Awarhzs (walnut creek, C,alif.: Altamira'

2002), pp. 502-506.
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Judaism and Greek curture. It is thus, in my view, within this notion ofchristianity that crement .t.uo*t Jiis originat concept of perf-ection.In a section from his 
"itth 

s;;;; rererring to theJudaeochristian

ffiT"'rh*u|*ffi." "r,r, 
cl.,{r* eraboites r,ir'iJ.. 

"r the new

God made a ne
Greeks 

""0 *,rl;ll,l'fr1ff$":'#:"u ripriu 6r60erol; the one with
as the third o.. i,iu,ir o;;ffiH:ll:il'ri'i#;Ti;:.:J":,7
as I think, he showed that the orr.-*a onryGod;k"; by theGreeks in a pagan yay, by theJews in aJewish, but by us a new andspiritual way [xarvci5 * ,iO'rruau *i ,rrrruo.rrc35].2e

Here clement crearly states that the christian rerationship with Godsurpasses the prerious t'n'o l'vays of knowing hi* ;l;a, lo*ura, *r.third, perfecr one: xsru6s 6i ri6,fi;;;;, nueuparrrcis. within rhis newand spiritual Christian 
"tn"r, 

Ct"_..ri,'^.*. shall see, implanted hiscruciar understanding 
:f {"*,h in p"-i..ron by progressive transitionfrom the initiar introduction to crr.istianity to aarJr,ced knowledge,ethical maturity and urtimare *ri-i;;;; to God.s' cremenr unve's his

l]11"_ "_:"]"q.ul ":d. pr,'"ropii.Jiosition as an early christiannermeneutist who inc-rudes Greek ana,e'wisn yurrr., t;;;;;t, in myIfl;iTl':f,l*"ffi Y::Tl''*:**;ll"ril;*JJffi n*'o,*
This brief sketch of crement'r ;;;: position remains incomplere,unless we try r *1yor,*n" rtr"t."!}.his moder of perfection and,indirecdy' his concept of the ecrecti-ui"gr"g together of Greek nsr6eiq

ffi:J:fft $:ftti"T 
tr,. H.u,.*1.ni,,,,", His biggest adversaries,devokd,o ffi ;;'#lil!! :'_::JT"*:_Hr;TriJffft:Christian leaders -rJ tnll .r.rr"or, 

or tio,rght,.u, ei trri, point, only
-

? !"r^ W.4t.Z (my trans.).
T -F.r 

a fuller exposition of this theme. see Chapter 5.
].1__l 

*:.flUe. the comptexiry .r,r,. 
-r.ri'd.[:

:*ftt*td ly *,e coin-ai 'hetero.Gnostic,.-,. 
,""11,^11]tn,.'" 

the^ present srudy isindebted to, for exampte. la. w11.-_, R";;;:r;; ;:",;#:f:f##,iffiH;#*-.
*K,r"*:ff":**,:", rg, rri,,ceion'ir"","J^,,, 

.press, iee6);.a Jakab. .Leyyy a ii, i'",i.i"_;ff &:i!*iln$ "Jffi rffi ,il..1lgfmsffiinZ:W^;-W";.inffim#l#*,"o,rurnii.,'.'u""Ji.'il"",,"*press, 2006), ""r. i pp. iis_w,",r,. p..*"I.;b# [il"ihft::lf:y.:[.Jifulemenr's christian adversaries -a i.'L^.i 
"i"t.-.rr, craim that his prqiect ofperfection leads to 'rrue" 'real' o. 'g.n,rinJcirirti"I'c.rorti.ism. 

I accept this claim and

Introduction

one remark is needed. Undoubtedly, Clement's philosophical and

theological struggle with alternative hetero-Gnostic doctrines left a

visible mark on his own thought. The Alexandrian context in which he

developed his ideas not only shaped his sensitivity as a passionate

intellectual, it also had an impact on his methodology, choice of
language and arguments, his rhetorical constructions and images.

Further, it strengthened his defence of the value of the Hebrew

Scriptures and wisdom, as well as of marriage, sex and human freedom.
For instance, it is against Marcion's qpe of selective approach to the
Scriptures that Clement strongly defends the coherence of God's
revelation and asserts the continued relevance of the Old Testament3z
and the law.33 However, his comprehension of hetero-Gnosticism is as
complex as his attitude towards Judaism and is far from being utterlv
negative. Lilla's rather posirive account of Clement of Alexandria's
encounter with the hetereGnostics highlighted the similarities between
their theologres.3n M6hat re-examined this connection and pointed to
the dependence of his model of the perfect Christian, not on herero-
Gnostic sources, but rather on the Pauline ideal of the charismatic
Christian (l Cor. 12.8).35 More recently, Kovacs returned to *re subject
of the parallels between Clementine and Valentinian exegesis, revealing
the adaptation of the latter in his theology.tr Clement, as we can see for
instance in}ais Excapta ex Thcod,oto, a commentary on a representative of
the Valentinian branch of Gnosticism, is ambilalent, but not openly
negative about the lines of speculations and conclusions among his
opponents. He was in doubt on many occasions. Nonetheless, he
adapted many hetero-Gnostic ideas and used them in his project of
Christian retreicoors.37 His Christian opponents intellectually stimulated
Clement to build up his project as a response to alternative competing

therefore I use the notion of 'hetero-Gnostic' in reference to his Christian rilals, assuming
that Clement's position was one of 'protoGnostic'. The list of Clement's opponents is
provided by Chadwick's introduction toJ.E.L. Oulton and H. Chadwick, Stromatzis III and.
W, in Alzxanilrinn Chrktianiry: &lzctcd Translatinns of Cbment anil Origm wi.th Introduction and
Nofzs (London: SCM, 1954), vol. 2, pp. 21-33. For a more detailed presentation of the
Gnostic schools in Clement's oeuwe, see Chapter 4.
32 Cf. Strom. 11.29.2,86.1-7; Pazd. L96.3; Il.l7.l-2.
33 Cf. Strom.IL34.l-35.5; [I.84.1-3; Pazd. I.ffi.3.
34 See LjJla, Cbmcnt of Abxand:ria pp. f 62-63.
35 A M6hat, ' "Vraie" et "fausse" Gnose d'apres Clement d'Alexandrie', in B. Layton
(ed'.), 'ffu 

Rzd,iscway of Gnostitism: hocezilings of thz Intmtatitrnl on Onostidsm at
Yalz, March 28-31, 1978,voL. 1: Tlv Sclnol of Valcntinu.s (Studies in the History of Religions,
4l; Leiden: EJ. Brill, 1980), pp. 426432 (432).
36 J.L. Kovacs, 'Echoes of Valentinian Exegesis in Clement of Alexandria and Origen:
The Interpretation of I Cor 3.1-3', in L. Perrone (ed.), Origmiana Octaua (Bibliotheca
Ephemeridum Theologicarum Lolaniensium; [,euven: Peeters, 2004), pp. 317-25).
37 See Choufrine, Gnasis, Thcophanl, Thcosis, pp. 17-76.
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models, but alsc
reft a signifi."rr,'ot"toed 

him with s<
mark on his theorog;T;:#":1'fr.In rrese wa)4s, they

z. SrnucruRe, MrrHoos arvn Aru
rhe centrar *r;;:"^. *::t. 

oF rHE Pnrs''rr srunv

definition.r"nlTll"l "{.-y book is that clement worked on aa,ternative;d#$T#T'ff :i,#::ni'ffi:ffi,:,.:,#::.1r,";or externar compedtors from 'arious prrrosoptri.n r.i""r,rrff..il:l:curts. But r arso argue tnat crem.ni,i,,,.*.y .";r;;;;;lo, arr..aydependent o, ,.ri i"rpir.a iy';" scriptural ia"a, 
"i 

.wisdom,,'horiness" 'exce'ence' 
u"a 'p..r..,iorr:. 

As noted above, I see clement,s
ilHT'1:::X1":jlj:' '" 

"'*i" ^iects or Helenistic Judaism than
I would Iike to highlight also anotherAl exandria *u, u r.h oru, .";s.d ; ;; ffjff: :i t'*:::"?H:* ffphilosophers of the past :ls well as with randthoseconractsandconrrontaillilir'li.:Tr,r-ffi 
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christian perfection

;|]r::,hTlo';1:"'u""*i'r""""il::i'ffi TrJ#H:'ff
!1.i'ti* ;t;ril":fr* i?ffTTntemporary eror* to consrruct a
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;:"il:l'#lllTlT:::1,""o a;;e' heteroGnosdc hermeneu-
' cr"-"'t'" f;"j;'ii3llfl="*&.drew on manv aspects or hisphilosophicar and rheotogi; r;;;;iings. Witho,rr r.lru'_r,irrg

;}ff.:f1,ffi 
it is quite i*a . ,""1,,i"r.,r,. fultness and depth of

*::::**,ix*T,l""iF;!il",il:il:::ffi:ff:,:H,ffj
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.C;;;;r., 
These chapters also serveto provide vital background ro crt.pr".r-il"d 6. In chapter 5, I discuss
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Clement's project with all its ingredients and consequences. Chapter 6
emphasizes the essential connection between the realization of this
project and the Christian community. It is important to see the Christian
Cnostic as a man or women38 intensely engaged with the local irxlrloia
and with the more universal heritage of, for example, Greek culture. In
Clement's view, the achievement of Christian perfection produced a
spiritual, mature person with a rich prayer-life and a total dependence
on the divine Logos. But rather than a religious hermit or a lonely
academic pursuing his scholarly goals in solitude, a person who attained
releicoor5 was stylish, eloquent, knowledgeable and engaged in public
Iife. As Peter Brown noted about Clement's vision of the Christian
Gnostic:

Clement's serene Christian sage was to be no recluse. He was an
active teacher, even an 'administrator'. His 'sport' was the care of
souls, even the government of the church. Like Moses, the sage
bore a 'kingly soul'. Nor was the Christian sage a fleshless
abstraction, a mere pious ideal.3e

On another occasion, Brown also said of Clement's Gnostic:

Married or unmarried, male or female, young or old, those who had
remained children at heart brought into the midst of a cunning and
abrasive world a touch of the original, unaffected courtesy of Adam,
'nature's gentleman' and Christ, the new Adam, who had walked
among men with a childlike gentleness.ao

The search for ultimate perfection thus led, in Clement's view, to the
discovery of original, lost integrity. Clement guides his reader through a
hermeneutical and ethicaljourney, aimed at returning to the primordial
and essential ontological structure: being created in the image and
lihcness of the Logos-Christ. These characteristics of Clement's theory of

38 The crucial ideal of 'the Gnostic' is understood in this study as a Christian, either man
or woman, who achieved ethical excellence, intellectual (philosophical) education and
spirinral perfection. The Gnostic integrated all theological (faith, hope and love) and
cardinal virnres and was able to demonstrate his or her perfection through activities (see
Smzr. MI.82.S7).In my interpretation, the Christian Gnostic has much in common with
the Jewish sage from the sapiential literature. The detailed characteristics of the Gnostic
are discussed in Chapter 5.
39 See P. Brown, The Bd"t and Socizry: Mm, Wonen and kxunl Rntunciation in EarS
Christianily (Iectures on the History of Religions, n.s. l3; New York Columbia University
Press, 1988), p. t3t.
40 See ibitl, p. 128.
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perrection *X' ::^:::*.prace within patristic

theology.
The reconstruction of clement's project calrs for specific methods. It

is quite hard to discuss clement's ttr."togy by reading his oeuwe in a'systematic' 
way. From the first line of the fint chapr.rio the last rine of

the last chapter, Clement has justly earned the reputation of being a
difficult author' as he often chose ro hide his tt o,rgrrt in allegories, the
specific construction of his narrative and endless indirect references ro
other authors' The stromateis and Excerpta ex Truod,otoinparticular pose a
problem for commentators. The fact that clemen, *u .ro, a .slstemadc
theologian' by choice and nature, means that Stihrin's Rcgzsterwas an
essential tool in my research. In order to .'ace the deve:lopment of
clement's project I studied his oeuwe using the R"grttn ro nore
terminology relelant to my investigation. These terms ,.L*.a'arious
sets of issues that clement wanted to discuss. This list of key tenns or
references to scripturar and other theologicar or philosophicar docu-
men.' enabled me to view crement's model in a laiger perspective. of
course' his own thought changed and matured with trt. y.r.r, and sadrv
we lack a precise chronological outrine for the composition 

"i 
.;;i

stromata, while in the case of pazdagog,swe do not know much about the
period of clemenr's life in which it was composed. Stin, it is possibre bv
careful analysis of terminology, references and literary .orrr.*, ,;.;;;
to some conclusions. My reconstruction of clement's project takes into
account the problems or questions that he was trying to address by his
proposal of perfection. Therefore, the first part of the study reviews the
'arious philosophical and theological issues that formed these questions.
Then in the second part, which focuses on clement's ideal, w. see how
Clement responded to these problems.

My first line of investigation is to demonstrare a direct and substantial
connection between clement of Alexandria and his curturar milieu.
These two aspecrs are inseparable: clement outside of Alexandria wourd
not offer us the same theologicar projecl But also clement without his
very personal intellectual and religio's journev is less comprehensible.
Therefore I try to detecr the impact of Loth elements: a poi*oi r.rtt.r,
tensions and theological disputes, and clement's personal agenda in
promoting specific features of christian excellence. In the firs't part of
the study my aim is to show what Clement knew about alternative
models/postulates of achieving perfection or assim'ation to God. I
llamine 

those aspects of Helenistic Judaism, Middle platonism and
christian Gnosticism which provoked clement's reaction and therefore
crystallized his own views.

The second line of investigation presented in Chapters 5 and 6,
comprises an exposition of clement's project of christian perfection. I
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also note the relevant borrowings from the rich cultural framework

.,.eviously sketched. The sixth chapter discusses Clement's view that the

ft rir,iuo Gnostic needs community to encou'rge others to follow this

fath of salvation. Many previous studies have focused on Clement's

lrhi., o. theology and neglected this crucial link bemeen the achieve-

ment of perfection and membership of the church' I try to do more

iustice to cl.*.t t's project. This part of the research examines
'Cl.*.rr,', 

concept of the church, which, compared to previous models

from the Apostolic Fathers and other early christian documents, is less

institutional, and more directly guided by the divine Logos and his

senlanrs, the Christian Gnostics. The church is the spiritual habitat of all

christians at various levels of maturity, notjust a society of the perfected.

The church is an open, inclusive invitation to all people who respect

such lalues as culture and reason. The church is a school of trae

philosophy established by the divine pedagogue'

This study aims to review all these aspects in detail holding in its

cenre the idea of christian perfection. This concentration on one

theme leaves outside of my attention other subjects that were importalt

in clement's oeuwe such as Logorchristology, Trinitarian theology,

sacramentology or his interest in some elements of the mystery religions.

other authors have presented very interesting elaborations of these

themes.ThepurposeofmyowninvestigationintoClement'stheologyis
to see how his eclectic hermeneutics harmoniously synthesized very

diversecomponentsofhiscultura]background,particularlyHellenistic

Judaism, in trder to produce an inspiring project of perfection'.In this
-*"y, 

t hope to show how Clement used the material technically and

theologically available to him to create his ideal'

3. Tun CrNrur, Trrnun AND rrs RsrnvA'Ncr

The book focuses on one of the principal themes in Clement of

Alexandria's theology: the attainment of perfection as 'the aim'

1#tros)ar of the Ciristian/Cnostic life' Traditionatly' this posnrlate

was linked with the famous Platonic motive of b,oio:ors (Thtoz1 176A-

B) that is attaining likeness to God as far as humanly possible (xcr& ro

6uvar6u), which, i" noted by Dillon, via Eudorus of Alexandria' became

4lTh". t ' , .h"g"" ]of l i fe intheMstotel iansense,whichasapostulatewas.alsoknownto

clement of Alexandria: 
'If, then, there is some end of the things we do, which we desire for

its own sake (everything eise being desired for the sake of this)' and if we do not choose

everything for tfre sake of soroetiing else (for at that rate the process would go on to

infinity, so that our desire would be etpty and valn), ctearly this must be the good and the

chiefgood' (Aristotle, Eth. nic- f094A 18-22)'
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the main purpose of philosophicar life.a2 Soon this postulate was alsotalen up by theologia., ,.p....rrting other religions, ,";; ; philo ofAlexandria, who were inspirld uy its eticat significance,4s and it was st'laround in Clement's period. My study discusses *io.rr- stages ofprogress towards this noble purpose. To clement, christian La Grrorti.perfection was neither inheritei by nature, nor achieved by a sudden,odl.. misty experi.rr.:.of-.awakening,. On the contrary, ih. ,oad toperfection had many ethical stages, *u"Jtorrg and needed the right tutoras wet as a persistent candidate. It did noirely sorely on human effort
las.ed 

on the potential of our nature, but was u ,"rpo.r*- to God,sinvitation and grace. It led toward.s a new perception andunderstanding,
culminating in the most profound relationship with the rogos-cnristand the highest vision 

-of 
the incomprehensible God. It offered aforetaste of eternal happiness.

The traditionar, dominant or even 'crassical' 
opinion saw in crement,selaboration of this theme of perfection an early christian adaftation ofthe Platonic leitmotif of bpoicoors. Recently, however, some scholarshave pointed to other possibre sources of ciement,, irrrpi*tiorr. First,Patterson convincingly argued about the influence of the rrenaean curDa^rs hono on Clement, .irr.. two early papyrus fragmens of Adaersushasreses have been dated to around clement's time in Arexandria.s TheIrenaean imaginative' attractive idea of the divine becoming human inorder that human may become divine may have had a substaitiut i_pu.ton clement's initial understanding of human life and it" ,6los.Secondly, the even more recent studies of Russellas and Mossera' havehighlighted the role of ps. g2.6a? in clement,s view of the objective of

t l:"ttt"", rtu ,tdd," plntot ists(London: Duckwo+3 po. instance, n.[.-." discusses in detail 
". 

;*:t;r.d:il,f?,1;#; writings,see w'E' Helleman. 'ph'o of Alexandria on o.iio,ro.r.*a Assimilation to cod,, sp,{ 2(1990):5l-71. Helleman examinesat... ̂p..* oiluoi,,ro,s. These are: .assimitation toGod' as a process of transition; the ph'onic unJ.ntalarlrs.gr_,God,; and, finalry, kinshipbetween man and God. He concrudes: 'philo amrms r.assimilation 
a c"a; * .Lgitimateand proper goal of human life. such assimrtutron i'uotu., a choice based o, k ,o,nl.ag. urrdreason' a choice to pursue goodness, and to curtirate the virt'es which are in turnimitations of divine vimres or powers. cruciar to such a process of assimilation is thekLrship which exists between thi h,r-u' individual .rra ,h.-dirrirr. .or-i. .iJ;1rlid., p.

44 L'G' Patterson' 'The 
Divine Became Human: Irenaean Themes in clement ofAlexandria" sp3l (rggz): 4g7-sr6. rrr. u'*or rrotes: yet it is equalry clear, precrselywhen familiarity with the Irenaean dicturn isassumed, that clement has adapted it to fit hisown concephon of the wav-to human perfection, (p. 500).

45 Russell, Doainz of Dafmtion, pp. l2l_40.
-lti Mosser. 'Earliest patristic Inte-rpretations., pp. 54_5g.
47 Here' I would like to note that in the .a"e of crement,s adaptation the motif ofdeification denotes the transformation of the t rr-.r, u.irrg .r,- up,i.- i",l'l o*.'i"g'place' 

of God' This indwelring by the divine -."n, .l.o a irofound, ,rrr..^irrg
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human development, education and realization of perfection. This

Hebrew prophecy suggested the idea of participation in the divine lifel

perfection which was not only an important inspiration to Jewish
theology and mysticism but also found a central place in the patristic

imagination, including that of Clement. These recent contributions add

important and welcome voices to the debate about the Christian

fascination with the notion of 'deification' or 'divinization', and have

exerted an important influence on my study.

It is worth remembering that previously there were two dominant

opinions about the source of this preoccupation. First, there was the

position held by, for example, Harnack and Bousset, in which 'deifica-

don' as the purpose of Christian perfection was an example of

borrowing from GraecoRoman philosophy, the mystery religions and

the imperial cult.a8 As Mosser notes, the concept was understood as the

climax of the Hellenization of Christianity. Secondly, there is a view

represented by modern theologians who see the concept of deification

as a genuinely biblical idea. The revision of the vocabulary of Clement of

Alexandria's oeuwe, carried out by Russellae and Mosser5o shows that he

used terms such as 0eonor6co to denote not the equality of human beings

with God. or the achievement of the same status, but rather the final

stage of transformation from imperfection to perfection, from spiritual

childhood to maturity of adulthood."' Careful research of the theme of

perfection shows that while Clement was undoubtedly inspired by the

Greek philosophical radition, it is rather biblical -Jewish an_d Christian
- exegesis tharis most significant in his theory of perfection.5z Clement's

contact with Hellenistic Judaism before he arrived in Alexandria and

during his time in the potis otrers a better insight into his theory of

retreio:ors.
At this stage one important remark must be made. Clement's project

of retreicoors does not suggest the human element 'dissolves' into the

divine. That is, 'deification' does not imply an amalgam of human and

divine. There is no indication in the whole of his oeuwe that Clement
understands this transformation as the equation of humanity with

divinity. The perfect Gnostic who develops his or her virtues under

relationship with C'od based on love and other virnres. Therefore Clement's view on
'deification' 

does not suggest that human and divine elements are amalgamated at the end

of this transformation. For more details, see Chapter 5,
48 For more detailed account, see Mosser, 'Earliest Patristic Interpretations', p. 33' nn'

1 0 ,  l l .
'19 See Russell, Doctriru of Deifcatina p. 122.
50 See Mosser, 'Earliest Patristic Interpretations', p. 57.
5l All these and manv more of trajectories of Clement's theology of perfection will be

discussed in Chapter 5.
52 See Russell, Doctriw of Deifuation" p. l4O.
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God's guidance and with his grace achieves the highest level of likeness
to God still a remains human being: a saint, but human. Even at the end
of the gradual and scrupulous process of detachment from the
sensations of the body, which interfere with the governance of the
reason, the purified Gnostic is fully human, and never receives the status
of a demigod. It is important thus to understand *rat Christian
perfection leads to the elevation of the best parts of what Clement
understood as human nature: intellectual ability and activity.sz Here,
Clement of Alexandria interprets Gnostic perfection as participation in
God's immortality. Clement's strong and ubiquitous apophatic theologT
about God's essence points to the divine Logos-{hrist as the crucial
facilitator of the whole ethical transformation. The realization of
perfection is thinkable and possible only through the contact of the
divine Logos. Christology provides the foundation of the whole process
and special, although limited, attention will be given to it in the second
part of this study while discussing Clement's project.

52 One clear example of this way of thinking is in Slrczr. tr.102.6.

PART ONE
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CONCLUSION

This study has revealed Clement's intention to endorse a particular ideal
of Gnostic excellence that led to ethical transformation, resulting in a
mature coexistence of faith and reason/knowledge. I have scrutinized
Clement's answer to a crucial question, which has a resonance far
beyond patristics: hmu can a human being attain thz divine? Clement's
answer harmoniously combined gradual stages of ethical, intellectual
and spiritual growth in faith and understanding. His work appealed to
readers in antiquity, shaping their self-undentanding in the context of
many alternative models of perfection. The project offered a new
understanding of Christian life, not lived in isolation from visible realigv
but embracing it. As has been shown, Clement's eclectic approach
blended Jewish and Greek theological ideas and at the same time
responded to the challenge from hetero4nostic schools, while assimi-
lating some of their metaphors. Clement's work shows that during his
lifetime Alexandrian Christianity was rich and diverse, and was not
alienated from its original Jewish ethos. This reconstruction of
Clement's complex model reveals its originality as well as its limitation
to its urban, academic and Alexandrian context. This is its strength and
also paradoxically its weakness.

As has been shown, there were two key elements in Clement's
composition. First, he gathered ideas and materials from various
theological and philosophical sources and wove them intelligently into
his theory. The first three chapters of my book illustrate this process,
highlighting the use he made of Jewish and Greek ideas. Second, he
shaped his project in response to competing concepts of perfection and
the philosophical life. I analyse his response to the hetero-Gnostic
challenge in Chapter 4. This chapter refers to some parallel ideas found
in the Coptic Gnostic library, when these references elucidated either
Clement's or his opponents' positions.

Clement of Alexandria, though he had a strong inclination towards
various schools of philosophy, particularly towards Stoicism,
Neopythagoreanism and Platonism in its Middle Platonic version, was
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The research shows that Clement of Alexandria was one of the first
Church Fattrers who presented an original, coherent and inspiring
project of progress in maturity of faith. This truly Christian modus
vivendi was offered to all followers of the divine Logos, regardless of
their gender, social status or form of ministry in the church. It also
promised the highest achielable level of the communion with the
apopharic God. clement's project addressed all the main aspects of life
and highlighted the importance of Christian engagement with the
legacv of previous philosophical and theological masters. The originality
of clement's project can be seen not only by comparison with other
theories of human perfection of his time. Clemenr's theology of
perfection was based on a very positive and optimistic anthropology.
clement led his disciples from one stage to anotier of that progression
towards maturity emphasizing that Christianiw is, as a particular love of
wisdom, the culmination of a natural passion for truth so well known by
sages of many traditions. To him, the Christian ethos offered what
neither classical Judaism nor the ancient Greek masters could deliver:
realization of the best aspects of human nature and the most profound
relationship with the ineffable, apophatic, holy God of theJews and the
absolute of the Greeks. Clement of Alexandria endorsed his version of
Christianiw as the universal way of salvation, open to ell.

My account of Clement's theory of Christian excellence begs one
important question: if this project offered so many positive values to
Clement's fellow-Christians, why did it not survive his lifetime?

There are many reasons why this intriguing theory was forgotten very
soon after death of its author. First. it shared the fate of the whole of
Clement's theology. Although Clement was later held in high esteem bv
some theologians of the next generations such as Alexander of

Jerusalem, Eusebius of Caesarea and the Cappadocian Fathers (espe-
ciallv Gregory of Nazianzus), he did not leave a group of fervent disciples
who could conLinue and develop his theology. Clement's -association
with Origen remains a mixed blessing, to say the least.' Although
according to Eusebius' well-known testimony the relationship between
these two scholars was that of teacher-pupil, it is difficult to detect any

direct influence of Clement's theology on Origen's thought. It is

possible to talk about some general parallels (for instance in exegesis)

and differences (for instance in Origen's more positive view on the

knowability of God), yet this theological link is too vague. Clement's

chronological closeness to Origen raises problems too. It is not easy to

be a predecessor of a theological genius such as Origen. His controver-

I H.F. IJagg, Cbn$.t of Alexandria and tlw Beginning of Christian Apophaticism (OxfordEarly

Christian Stndies; Oxford: Oxford Universigv Press, 2006), p.254.

mainlv a commentator on the scriptures, as to him thev reflected the
fullness of divine revelation. He was primarily an exegete and commen-
tator of that revelarion, nor a speculative theologian or a philosopher
passionate about metaphysics. As I have shown, clement 
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knowledge of the Hebrew Scriptures and some acquaintance with other
Jewish sources. The former in particular had a profound influence on
his thinking. It shaped not only his choice of i*ug.-, but also his
understanding of the relationship between the human and the divine. In
suessing the importance of HellenisticJudaism in clement's thinking, I
have aimed to create a more balanced picture of the scholar, and not to
dismiss the significance of the other influences on his work.

Above all, Clement's project responded to the pedagogical need to
educate his fellow{hristians. It was created to provide trrlm *itt secure
guidance to a higher understanding of the divine as well as rowards
greater integrity between the larious aspects of their lives (external) and
virtues (internal). As clement's anthropology saw each human being as
a microcosm, it was necessary to invent a project of christian education
that would take into account the specific relationship between a
person's inner life of faith and their attitudes and actions towards
other people and culture. Clement,s project aimed to produce a
particular balance between these dimensions in order to facilitate
further growth in wisdom. This aspiration originated in an intellectual
framework that had an impact on its final form, content and the method
of proclamation.

while the first part of the studv examined the philosophical and
theological framework of clement's model, the second focused on ttre
details of clement's idea of chrisrian perfection. perfection was
understood by Clement in an original way that brought together
scriptural lalues (e.g., 'fear of the Lord', 'search for divine wisdom')
with more philosophical ideas (e.g., the role of virtues), combined to
produce a Gnostic maturity, inspired bv love and marked by a harmony
berween faith and reason. But the Gnostic man or woman, wealthv or
poor' as clement saw it, was not a static, semidivine, partially embodied,
partiallv liberated spirit. In clement's view, the Gnostic was a sage who
valued the current world suD luminae aeternitatis. He or she achieved a
higher degree of perfection under the guidance of the divine reacher,
other Gnostics and within an ecclesiastical context. clement's ecclesio-
logy i1 an integral part of his theory of perfection. An important
contribution of the research presented here is to explain the connection
between the Christian Gnostic and his or her local communiry, as well as
clement's understanding of the specific narure of the church. In
clement's elaboration, this church is an inclusive, open community
guided by the divine Logos and the Gnostics rather than by 'clerics'.



230 Clnnat of Alexandri.a ilsial theology, dramatic circumstances of life, enthusiastic disciples and
equally fervent enemies waged war for many centuries to come. It was
Origen and his thought *rat took cenre sage for some time and
therefore clement's own voice was eclipsed by origen, and later by
lrigenism. 

The phenomenon of Origen is one of main reasons of
Clement's, if not disappearance, at least fading.

The second reason why Clement's theory of perfection did not play a
more important role in the rater patristic era w:rs that this ideal was a
specific product of the Alexandrian, intellect'al environment, which
very soon lost its appeal to a larger audience of the forthcoming
generations. Soon, the Great Church, and particularly eastern
christianity, needed anorher idear. During and Jter the Arian crisis,
the christian ideal was required to support the dominant political and
ecclesiastical pa.ty. The moder of christian excellence was no longer a
sage/philosopher with subtle tastes in literature and poetry, but rather
an anchorite or theologian-warrior who demonstrated a particular
strength^of the soul and readiness to chase demons, philosoihen and
heretics.z This new request was very well recognized and ,rtirn.a by
Athanasius' eulogy of St. Anthony. The Life of Anthnnjr, as noted by clark,
had a remarkable
christianperfecrion.s'H:'.H;""::1:T%:ff.T;,,T*:,TtT"J:
perfection with the perfection represented by a saint such as Anthony
would be a fascinating subject for a different study. However, even a brief
examination of both models side by side, shows how different were the
pastoral, pedagogical, theological and political needs of christian
community in clement's and Athanasius' times. clement's model of
christian perfection was now too complicated, too unsystematic, and
doctrinally and terminologically r*p..t. Eastern christianity and the
Greek Fathers during and after the Arian crisis were sea.chirrg fo, a
sharper example of struggle and victory with the ubiquitous poi.., of'evil' 

embodied by rivar political and ecclesiastical parties. Instead of
clement's vision of a christian married gentleman and a person
acquainted with allegory, there was a need to canonize a radical, almost
Manichean type of a saint. Rather than using philosophical debate based
on argument' proponents of the new models of christian perfection
persuaded their audience by reference to countless spectacular miracles
which were signs of superior wisdom. of course, the new hero was able
to carry out wonders as his life was one, long example of marvellous

2 For more details, see EJ' watts, ci.ty and &hnr in l^te Antiq,c Athnu and Abxandria (TheTransformation of the classical H^Titage; Berkeley, Los Angeies and London: university ofCalifornia Press, 2006), pp. l7Z-Sl.

1 9' 9t"rk, chrbtianity and Roman socizty (Kev Themes in Ancient History cambridge:Cambridge University press, 2004), p. 61.
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events. It was this sort of saint that conquered the imagination of
Christians for many centuries to come. CertainlyAthanasius' authority as
a leader of an anti-Arian ecclesiastical and political party played an
important part in that promotion.

Thirdly, as has been so well noted by Williams,a Clement's theology of
C'od passed on_a legacy to Arius, first and foremost the apophatic
theology of God5 and the theology of the Logos as 6Juopr5 of ioa, *rat
hinted at the possible subordination of the former to the latter. Bur
Clement's ideal of the Gnostic, the spiritually mature teacher able to
discern the truth, also provided Arian theologians with a useful excuse ro
highlight the independence of theological research from the ecclesias-
tical authorities, and promote the idea that possession of God's wisdom
and understanding did not come with a place within the hierarchy of the
church, but was a result of God's gift. Again, it is significant that
Athanasius' 'Anthony' was a drdcioxqtros but not trained in intellectual
subjects and he was rather suspicious, if not hostile to Greek philosophy.
It is not dfficult to guess whom Athanasius had in mind while painting
the portrait of the Egyptian solitary hermit in his Life of Anthony. While
Clement's ideal was a city-based pedagogue absorbed in intellectual
activities, well acquainted with philosophical ideas and able to comment
analytically on the Scriptures and other documents, Athanasius carefully
avoided calling his hero 'a teacher', as this term was too reminiscent of
Arius.6

The fourth reason for the waning influence of Clement's project, in
my view equally significant as those mentioned above, was that Clement's
theory of Christian perfection was strongly connected with the
Hellenistic Jewish and Judaeo-Christian heritage and values such as
yvrior5.7 Sociologically, the next generation of Christians were less and
less dependent onJewish concepts, metaphors and literature. Changing
fashions and sensibilities meant that metaphors which held a great deal
of meaning for Clement were no longer attractive to them. Clement's
illustrations of Christian perfection such as for instance 'the high priest'

or Moses lost their rhetorical power and resonance. Now Christians were

searching for a uir eccl,esiasticus not for a complex metaphor deeply

rooted in Hebrew imagery. One remark made by Dani6lou must be

quoted in this place, as it refers directly to Clement of Alexandria:

4 R. Wlliams, Arius: Hnary and Trad,itbn (London: SCM, 2nd ed, 2001), p. 130.

5 J.W. Trigg, 'Receiving the Alpha: Negative Theology in Clement of Alexandria and its

Possible Implications', SP3l (1996): 54M5.
6 Watt, Ciry and Scnoo( p. t8f .
7 J. Dani6lou, Tlu Datelopnent of Christinn Doctrinz Bcfme thz Cauncil of Nitaza' vol. l: Tfu
T 

hzotog ofJadsh Christianiry (trans.J. Baker; I-ondon: Darton, Longman & Todd, 1964)' pp.

36H9.



Tlre Od,es of Solomon presenr tJle possession of *re gnosis in a
threefold light, as knowledge, teaching and enthusiasm; and these
are the three aspects which, according to Clement and Origen,
should characterise the tnre Gnostic, who is to be a theologian, a
teacher and a mystic. Moreover, this gnosis is connected with
Baptism; it is the entering into possession of the eschatological
good things, which are already present realities.8

Clement's project of perfection was not only rooted in this kind of
background and imagery but also aimed to reaffirm that 'the joy of
heaven' (eschatology) could be experienced on earrh. This assumption
was not so openly upheld by later developments of Christian
eschatology, the understanding of the sacraments (e.g., baptism,
Eucharist) and the understanding of the mission of the Great Church.
One of Clement's central themes of Christian yv6:ors soon lost its
appeal as well as lalue within the Christian ethos. In my view, the project
of Christian perfection elaborated by Clement of Alexandria was too
embedded in the complex cultural milieu of Alexandria to be able to
flourish outside of its place of birth. Through this project we have a
specific 'window' into the flavour of Alexandrian theological debate of
the second century, which concerned the themes of growth in wisdom
and virtue promoting progress in integrity of faith and knowledge,
mystery and certainW about the divine.
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